SRi PARASARA BHATTA D 97

mere co-ordination (samanadhikaranya). According to
Parasara all concepts by nature comprehend not only
the attributes and the objects possessing those attributes
but also their mutual relationship. The author urges that
since the class-concept of dhuma, namely, dhumatva
is associated with every particular instance {eg. smoke)
the experience of any vyapti between smoke and fire
would mean the cognition of the vyapti between the
class-concept of smoke and the class-concept of fire.
As already noted in fragment (4) above, the relationship
between a particular instance of smoke and its genus
is samyukta-asrita (dependence on that which is conjoined
with the sense-organ). A third kind of sannikarsa
(conjunction) was not dealt with in the section dealing
with sannikarsa because its subject is also brought out
in this same context, says Parasara. This third kind of
sannikarsa,   we understand from Vedanta Desika's
remarks is samyukta-asrita-asraya (being based upon that
which is dependent on that which is in conjunction with
the sense-organ).

The next fragment (7) is a long one and it discusses
the nature and scope of upadhi (adventitious condition)
which vitiates the invariable concomitance which is vital
for a valid inferential cognition. This fragment also points
out that all doubts and cases of unwarranted situations
can be successfully warded off by tarka (indirect argument)
itself.

Upadhi is that which restricts or delimits the scope
of the relationship between a means and its ends. The
contact with wet fuel is the upadhi when one tries to
prove the existence of smoke by means of fire. Another
example is when we try to prove that a particular space
forms the faculty of hearing by reason of its being ether.
Here karnasaskuli (the external form of the ear) is the
upadhi. The usual definition of upadhi is: